The relationship between secret societies and the 1911 Revolution is often discussed in historical depictions of the Revolution. This article considers the activities of secret societies in the late Qing period, indicating that they had little participation in the 1911 Revolution. The article also critically discusses various discourses about the relationship between secret societies and revolutionaries. While previous literature has argued that revolutionaries transformed secret societies' goal of Fan Qing Fu Ming (overthrowing Qing and restoring Ming) into an anti-Manchu revolution, this article illustrates that revolutionaries rather exploited secret societies' blood-brother system. Finally, this article describes secret societies as both secret and political, and puts forth the claim that, depending on their characteristics and form, secret societies should be understood in the context of their personal networks within Chinese communities.
The Question
The relationship between secret societies and the 1911 Revolution is often discussed in historical depictions of the Revolution. It is generally believed that secret societies contributed to, and were inseparable from, the Revolution. How true is this assumption?
On January 14, 1919, Sun Yat-sen wrote in a letter to Cai Yuanpei and Zhang Xiangchen, who were involved in the editing of The Revolutionary History before the Republic of China, "[Secret societies are] autocratic organizations with a rigorous hierarchy and know nothing about the principles of republicanism or democracy. I suggest you compile a separate book, The History of Secret Societies, based on the relationship between secret societies and the republic revolution. This should be separate from the history of the Republic of China." 1 Sun Yat-sen believed that the organizational nature of secret societies conflicted with the ideas of the revolution, which aimed for democracy, republicanism, and civil rights, and should not be granted status as a participant in the history of the Republic of China. One year earlier, in 1918, Sun Yat-sen wrote about secret societies before the 1911 Revolution in The Fundamentals of National Reconstruction 2 that
One should know the difficulty of spreading to the country. Huidang (secret societies) were the only ones who did not show a suspicion upon hearing that the revolution is about expelling Manchuria. Furthermore, they have a low degree of intelligence, and lack of cohesiveness, which makes them unreliable. They could sympathize with the revolution but did not become a driving force of the revolution.
Sun Yat-sen is arguing that secret societies could not be expected to become a driving force of the Revolution as they lacked a unifying force due to insufficient education among their members. However, these quotes by Sun Yat-sen do not necessarily reflect the relationship between secret societies and himself. In 1895 Sun Yat-sen defected abroad after the failed Guangzhou Uprising and joined Zhigongtang (usually Hongmen), a secret society of overseas Chinese. He also had a close relationship with secret societies in China and instigated anti-Qing armed uprisings with them. In 1905 he defined the Chinese secret societies, including those abroad such as Zhigongtang, as democratic organizations that proclaim "patriotism, preservation of seeds, restoration of Han, and revenge." 3 The same year he had talks with
Chinese students in Belgium, stating that "Huidang's main goal is to overthrow Qing and restore Ming, but this goal does not exist anymore. We need to clarify the purpose of Huidang and restore its essence. You students should participate in this to improve the rules and structures of Huidang.
Underlying contradictions in his discourse about secret societies presents a fundamental challenge in historical studies regarding the relation between historical narratives and historical fact in discussions on the relationship between secret societies and the 1911 Revolution. It is necessary to unravel issues, such as whether secret societies actually participated in the 1911 Revolution, and if so, what was the degree of involvement, as historical fact. These questions lead to another question of how people at the time and later generations represented the relationship between secret societies and the 1911 Revolution. In the following sections, I consider the role of secret societies in the 1911 Revolution by offering specific examples, and share my views on several issues regarding the methodology on the study of secret societies based on my previous research. 
Secret Societies as Representation
Within two months after the armed uprising in Wuchang on October 10, 1911, fourteen provinces had declared independence. Among these, provinces where secret societies were actually involved in the 1911 Revolution were Hunan, Shaanxi, Guizhou, and Sichuan. How much of a role did secret societies play in promoting armed uprisings in each of these four provinces?
(1) Hunan Province
In Hunan Province, a sense of restlessness had built up in the New Army after hearing about the armed uprising in Wuchang, the capital of neighboring Hubei Province. In October 22, Jiao Dafeng and Chen Zuoxin lead some soldiers from the New Army to attack Changsha, the capital of Hunan Province. Fengxiang severely clamped down on Gelaohui leaders from the spring to the summer of 1912. As a result, "the world of secret societies" had disappeared.
(3) Guizhou Province
After 17 At that time, there was a rumor about constitutional organizations in Guizhou Province stating that "many of those involved in Xianzheng were rich gentlemen and many of those involved in Zizhi were poor."
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Zizhixueshe mainly consisted of people from society's low class, and its branches included a large number of Gelaohui members. At least 19 branches had members from Gelaohui, who included not only vagrants but also scholars, students, and provincial assembly members. 19 It should be noted that the fact that Gelaohui's members joined Zizhixueshe suggests that Gelaohui was not a dissident social group contrary to the general perception.
Regarding the New Army in Guizhou, "More than 90 percent … were Paoge (Gelaohui members)." 20 Yan Chongjie, Liu Geyuan, and Xi Zhengming, who It should be pointed out that the Tongzhi Army's armed uprising prompted the independence of Sichuan Province from the Qing Dynasty, but this does not necessarily mean that the Tongzhi Army maintained the political consciousness of the anti-Manchu revolution. Its purpose was to protect the railways and to oust Zhao Erfeng, Sichuan Governor General, but there was no consensus within the group on expelling government clerks of the Qing Dynasty.
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To summarize the above activities of secret societies during the 1911 Revolution, in Hunan Province secret societies played almost no role in the province's independence. In the case of Shaanxi Province, although the support of Gelaohui leaders accelerated the armed uprising by the Shaanxi New Army, Gelaohui was more influential after the revolution than before. In the case of Guizhou Province, Zizhixueshe, whose goal was to create a constitutional government, extended power through the network of Gelaohui, but Gelaohui itself did not have a direct relationship with the independence of Guizhou since its network was also widely present in the military. Lastly, in the case of Sichuan Province, it can be said that Gelaohui played a significant role in the province's independence because the Sichuan Railway Preservation Tongzhi Army utilized the personal relationships of Gelaohui organizations.
Revolution of Secret Societies as a Symbol
From the above discussion on the situations in four different provinces it can be understood that secret societies did not join the Revolution as an organization. However, it cannot be denied that secret societies were meaningful to the 1911 Revolution because revolutionaries widely used Fan Qing Fu Ming and the ceremony of blood-brothers as a means to promote the anti-Manchu Revolution. Tao Chengzhang, a revolutionary from Zhejiang Province who was at odds with Sun Yat-sen regarding the direction of the anti-Manchu Revolution, gave a positive evaluation of secret societies in the famous Jiaohuiyuanliukao by stating, "[After the fall of the Ming], people with ambitions could not bear to see the country suffering the direst distress. They created secret organizations, sought the restoration of the country, and therefore formed Hongmen." 25 Tao's words concisely represent the political strategy of revolutionaries during the late Qing period who tried to transform the secret society discourse of Fan Qing Fu Ming into the political discourse of the anti-Manchu Revolution.
In 1902, Ou qujia (1870-1911) a revolutionary from Guangdong Province, wrote a book about his vision of the revolution called Xin Guangdong, in which he insisted the goal of the revolution was to unite secret societies in Guangdong, gain the independence of Guangdong Province as the first step, then create some "independent countries," or "federation" of provinces and establish a new regime of Han people by replacing the Qing Government throughout China.
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The following year, Yang Shouren, a student from Hunan Province studying in Tokyo, published Xin Hunan in which presented very similar argument to Xin Guangdong, incorporating the independence of Hunan Province from the Qing Dynasty. Yang reconstructed secret societies based on the thought of Xia (chivalry), regarded it as a foundation for the "independence" of Hunan Province, Use of the custom of brotherhood of secret societies by revolutionaries better represents the relationship between secret societies and the revolution than the discourse of Fan Qing Fu Ming. Secret societies' initiation ceremonies, organizational structures, and means of communication among members had a lot of influence on revolutionary organizations, including Xingzhonghui. These are not mentioned in the quotes about secret societies by Sun Yat-sen at the beginning of this article. As is generally known, Sun Yat-sen founded Xingzhonghui in Honolulu, Hawaii in November, 1894. Xingzhonghui was a political group with elements of Hongmen organizations, stipulating that new members needed to be referred by current members upon entry and needed to take an oath in front of members, and that members were to communicate with each other by using the codes and gestures of Hongmen and were to use a Hongmen-specific era name 27 Ibid. 28 They also jumped over the fire made in the room to show the determination of braving fire and water. After that, they pricked their fingers to bleed, killed a big rooster, and drank alcohol mixed with the blood of the rooster. Then Feng and Liang declared that this group is "Sanhehui" (the unity of heaven, earth, and people) and explained some rules to the new members including signals for when they meet, how to answer questions, stepping forward with the right foot upon entering into a compound, and tightly holding the others' annular finger upon shaking hands. After that, he handed over a book to Liu Daoyi, and asked everyone to transcribe it. The book contained the society's rules as well as the design of the society's flag. Lastly, everyone paid a ten-yen initiation fee, upon which the ceremony finished. The initiation ceremony of this revolutionary organization was obviously the same as that of Tiandihui. The only difference is that only men could join Tiandihui, while the participants of Sanhehui's ceremony included a female revolutionary named Qiu Jin, who was given the title Baishan (staff officer). It was an "innovation" to the tradition of Tiandihui to allow the initiation of female members. Such innovation of tradition is often used when revolutionaries founded new revolutionary organizations in alliance with secret societies.
Revolutionaries often used the means of the bond of blood-brothers of secret societies even after revolutionary organizations had been founded. Guangfuhui, which Qiu Jin belonged to, started the aforementioned Longhuahui (Yitonglonghuishan). Another thing to be noted regarding the initiation ceremony of Longhuahui is that it made use of not only traditional ceremonies of secret societies but also a historical figure named Yue Fei. In the ceremony of Longhuahui, Yue Fei is ranked highest among anti-Manchurian heroes, above various gods, and "Fan Qing Fu Ming heroes in Tiandihui legends. Participants in the ceremony cut their arms in front of a tablet with Yue Fei's name, put the blood into the cups, drank the blood mixed with alcohol, read prayers aloud in front of the tablet, praised Yue Fei's anti-Manchurian accomplishments, and swore they would join the society in all sincerity, keep the secret of the society, and "unite their hearts like brothers." 35 Ter Haar, a Dutch researcher, compared the blood oath ceremonies of China with those of Europe and indicated that the former were "empty ritual forms" that put emphasis on the power of language and letters in the oath taking, while the purpose of the latter were to create a blood relationship like brothers through ceremonies. 36 It is true that blood did not play a substantive role in the ceremony of blood brothers in the ceremonies in China, but people became "Jiegu," meaning brothers with different last names, through these ceremonies. Many organizations were created in the fashion of secret societies at the end of the Qing Dynasty. One of them was Gongjinghui, a revolutionary organization founded in Tokyo in 1907. Zhang Boxiang and Deng Wenhui the first two presidents, respectively, were both leaders of Gelaohui. Before Gongjinghui was formed, they held a blood oath ceremony and started factions called Zhonghuashan, Guangfutang, Xinghanshui, and Baoguoxiang based on the rules of Hongmen.
37 From this point of view, it can be said that Gongjinghui was a duplication of secret societies although it was a revolutionary organization with " Jindaishi Ziliao, no.3 (1956) : 17.
the goal of anti-Manchu. As was described above, the discourse of Fan Qing Fu Ming and the means to join secret societies and their networks, whose goal was anti-Manchu revolution, were widely used among revolutionaries at the end of the Qing Dynasty. For this reason, the 1911 Revolution was called the Huidang Geming (Revolution of Secret Societies).
Conclusion: Secret Societies as Difference
It is obvious that secret societies did not play a substantive role in the 1911 Revolution. It can be seen that Sun Yat-sen's statement quoted at the beginning of this article is supported by factual evidence; the history of secret societies should not be included in the history of the Republic of China, and the History of Secret Societies should be compiled as a separate volume. Nevertheless, it was Sun Yatsen who gave the objective of the anti-Manchu Revolution to secret societies the first time and exploited them as political resources. Also, it should be noted that Sun Yat-sen purposefully gave a low evaluation of the significance of secret societies' custom of blood brothers as a symbolic use.
Even today, many scholars of the 1911 Revolution argue that secret societies had a close relationship with the anti-Manchu Revolution and position secret societies as dissident and anti-social organizations. In my view, so-called secret societies are merely the representation of societies that actually existed throughout history but do not reflect the "true nature" of these societies. My perspectives on secret societies partially overlap with Hoffmann's discussion. In my book, The Revolution and Secret Societies in Modern China, I criticized the trend of viewing civil societies in China as " secret" and "political," neutralized the concept of secret societies based on characteristics and forms, defined secret societies as "connecting points of human networks commonly presented in Chinese society," and observed the processes by which they were politicized and became revolutionary societies or anti-revolutionary societies by discussing individual cases. At the risk of oversimplifying the comparison between Chinese secret societies and Western civil societies, the characteristics of Chinese gang societies (including the Green Gang and the Red Gang) which are bonded by blood brothers and intended for mutual assistance, are similar to those of Freemasonry. Meanwhile, Chinese religious societies (including Zailiism), characterized by benevolence and ascetic training, resemble Western clubs and associations whose purpose is to develop morals if the religious elements are excluded. Unfortunately, many of the studies that discuss whether civil societies existed in China only pay attention to political groups like commercial society, which represented the interest of the middle class and their commercial associations from the end of nineteenth century to the early twentieth century and hardly pay enough attention to other civil societies. Even in studies about civil societies, these societies are usually given a bad reputation as antiestablishment and anti-social "secret societies." For sure, anti-establishment societies have existed throughout history, but it should not be overlooked that the anti-establishment characteristic of these societies is not inherent and there are not societies that have been consistently anti-establishment from beginning to end. In many cases, the anti-establishment element of societies was purposefully created under specific political and social environments. 
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